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 According to the contemporary French philosopher Alain Badiou, “in any period of time, 

in any sequence of history, it is important that we maintain a relationship with what exceeds our 

possibilities — with what, as an idea, exists beyond the natural needs of the human animal1.” 

Past heroic figures such as the warrior and the soldier were creative symbolic representations of 

this humanity. However, for myriad reasons our contemporary situation is “disoriented”: as 

Derrida put it in borrowing from Hamlet, “time is out of joint”. We are in dire need of new, 

creative subjective figures that allow us to envision new possibilities. The overarching purpose 

of the paper is to let this figure emerge through the writing of Soren Kierkegaard and Alain 

Badiou. These thinkers are held together in two ways: they are thinkers of subjectivity and they 

are thinkers of exceptionality. The interweaving of these two themes constitutes the heart of their 

existential-theopolitical projects. Here I will focus on the intersection between Kierkegaard’s 

“apostle” and Badiou’s “militant” to see how these figures of subjectivity and exception speak 

subversive truth to established networks of power.  

First, we turn to Badiou’s militant. Badiou’s militant subject is grounded in an event, 

which is an incalculable appearing of a new truth that founds the creation of new possibilities. 

Events are an arresting engagement with the real that reveal new ways of seeing things. Events 

affect us at our very core: they are ontological in character and carry a maximal intensity of 

existential value. They are also violent in nature: Badiou’s taxonomy of the event makes use of 

“ruptures”, “scissions”, and “breaches”. Events are like black holes, wherein the laws of the 

symbolic order are torn asunder from the fierce dynamism of evental singularity.  

                                                        
1 Alain Badiou, Philosophy for Militants, trans. Bruno Bosteels (London: Verso, 2012), 31.  
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 As it concerns the militant, evental effects run in two directions: as Badiou puts it, what 

counts in an event “is not only the exceptional intensity of sudden appearing of 

singularities…but also what of uncertain and glorious consequences an evanescent emergence 

makes available to lived time2.” Events authorize a reinterpretation of what is and demand the 

reconfiguration of the symbolic order. The militant is the one who decides on alternative 

arrangements in the space opened by the event. What is needed in this ruptured space of the 

exception is a decision, for when new possibilities are opened up by the event, the question 

becomes one of seizing those possibilities and transforming them into pathways that transcend 

the possibilities offered by the state of things. This active playing out of consequences is what 

Badiou calls a truth procedure. It is taking the possibilities that were opened up by the event into 

the “real world” though acts that are faithful to that event. And this individual or group effort to 

make these possibilities come alive in the real world, this is what Badiou calls militancy.  

 The militant is one who persists faithfully in spite of the conditions around them by 

pledging fidelity to the event. They carry-forth in ways that seem non-sensical to dominant 

structures, for in any dominant structure, be it political, economic, social, or artistic, there is a 

particular governing logic that monopolizes all possibilities by pushing out alternative 

interpretations of what could be. Badiou calls this the “state of things,” and it is a rationality and 

praxis that opposes events by articulating the “full range” of possibilities. As Badiou puts it, “the 

power in place doesn’t ask us to be convinced that it does everything very well...but to be 

convinced that it’s the only thing possible3.” In a political event, a possibility emerges that 

escapes the prevailing power’s grip. All of the sudden, vast swaths of people begin thinking 

about alternative actions. “They gather together to discuss it, they form new organizations. They 

                                                        
2 Alain Badiou, "The Logic of the Site." Diacritics 33.3-4 (fall-winter 2003): 147. 
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may make some immense errors but that’s not the important point. They make the possibility 

opened up by the event come alive4” (italics mine).   

 For him personally, Badiou pledges fidelity to the events of May 1968 and the 

particularly Maoist political organizations that materialized around those events. In light of this, 

it is fascinating that the paradigm militant figure for this Maoist atheist philosopher from France 

is none other than Saint Paul, the Christian apostle from Tarsus. Now, Badiou’s Saint Paul is not 

the Saint Paul of the orthodox Christian tradition: should the Archbishop of Canterbury 

encounter Badiou’s book, he might find some of the reinterpretations of Paul a bit odd. However, 

if there is one animating concern that is shared between Badiou’s Paul and the Paul of various 

Christian theological traditions, it would be the transformation of the subject through the 

continuum of procedures that arise from the truth-event. Badiou’s Paul, in his pledge of fidelity 

to the Christ-event, eschews the subjective figures constituted by both the cultural identity 

politics and the religio-philosophical movements of his day and provides a space for the 

foundation for universal, subjective singularity. For example, Paul declares to the Jerusalem 

council of Acts 15 that prior lawful markings that delineate idenitarian blocs ought to be 

problematized through the universality opened by the truth of the Christ-event, for the post-

evental imperative of truth renders communitarian markings as moot; they quite literally have 

“no signification, whether positive or negative”, which means the militant can face issues such as 

circumcision with indifference5. (Indifference is a key theme to keep in mind for when we 

examine Kierkegaard’s apostle figure…). For another example, Paul interrupts the two dominant 

regimes of discourse of his day — Greco-Christian philosophical discourse and Judeo-Christian 

                                                                                                                                                                                   
3 Alain Badiou and Fabien Tarby, Philosophy and the Event (Cambridge, UK: Polity Press, 2013), 11. 
4 Ibid. 
5 Alain Badiou, Saint Paul: The Foundation of Universalism, Cultural Memory in the Present (Stanford, Calif.: 
Stanford University Press, 2003), 23.  
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religious discourse — by placing his full weight upon the Christ-event, which engenders an anti-

philosophical semantics and thus an ontological subversion of the “things that are” (i.e. that 

which is reasoned, ordered, powerful, and wise) for the sake of “things that are not” (i.e. that 

which is folly, disordered, weak and despised6).  

 What can we learn from these examples? First, in the face of our current crisis of identity 

politics, wherein elements of personal identity become capital-ized, homogenized, and turned 

into marketable investments through the Capital’s logic, Badiou’s Paul, in his militant fidelity to 

the Christ-event, practices indifference. Badiou’s Paul is indifferent to identities that demand 

nothing more than “the right to be exposed in the way as others to the uniform prerogatives of 

the market7.” Instead, Paul is ultimately interested in “mobilizing a universal singularity both 

against the prevailing abstractions (legal then, economic now), and against communitarian or 

particularist protest8.” And in light of the day’s dominant discourses, Paul practices disruption by 

means of an alternative and anti-philosophical discourse, whose only “‘proof’ lies precisely in 

its having been declared by the subject9.” All of this, in Badiou’s eyes, signifies an opening by 

which we might glean a theory of the subject that is universal in scope and exceptional in kind.  

 I turn now to Kierkegaard and his figure of the apostle. In a short and stunning essay 

entitled, “On the Difference Between a Genius and an Apostle”, Kierkegaard also touches upon 

the figure of Saint Paul. In responding to claims that Paul was a “genius”, Kierkegaard argues 

that one commits a gross categorical error through that designation. First of all, genius is “born” 

and possesses natural talents that may increase over time in accordance to how one develops 

those extraordinary gifts. Second, genius may stun observers with its raw, creative power or 

                                                        
6 Ibid., 47. See also 1 Cor. 1:28. 
7 Ibid., 12. 
8 Ibid., 14. 
9 Ibid., 5. 
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insight. On the face of things, the new thought revealed by genius may seem completely out of 

kilter with the rhythms of society. Over time, though, where once it was a staggering vision of 

exceptional foresight, genius becomes assimilated and ubiquitous. Finally, genius is appreciated 

through aesthetic means of judgment. In other words, while the work of the genius may be 

admired, it is not necessarily obeyed. 

 Apostles, on the other hand, are qualitatively different from genius. Apostles have “no 

connection whatsoever with Plato or Shakespeare” or the raw genius that is born and forged over 

time. Apostles are unremarkable people carrying (seemingly) unremarkable messages. However, 

if the apostle’s message is truly of a divine order, then all bets are off in regards to its content 

because the message itself carries divine power and authority. Apostles are called forth by the 

truth to proclaim a new thing, and it is the very divine origination of the message that guarantees 

the apostle’s authority. Thus we ought to set aside everything that can be said about Paul’s 

literary eloquence, his philosophical brilliance, or his theological innovation in light of the 

exclusive category by which he ought to judged as an apostle: his divine authority. Qualitatively 

speaking, this is the “the decisive factor10” that determines exceptionality. 

 However, in terms of justifying their message, Kierkegaard notes that apostles do not 

possess the same tools as their interlocutors. For example, while a king carries the embodied 

presence of command and rule, the apostle rests on the authority of one who is absent, and the 

message given through absence creates a situation wherein an apostle cannot rely on aesthetic or 

philosophical criteria to justify its content. In other words, its content as exception cuts against 

the rationality of the day’s dominant discourses. The apostle can rely neither on the reasoned 

                                                        
10 See Søren Kierkegaard, The Present Age: On the Death of Rebellion, trans. Alexander Dru. Harper Perennial 
Modern Thought (New York: Harper Perennial, 2010), 70. 
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means of the cultured intelligensia nor on the ritualized markings of religious traditions to justify 

his message. Nor can the apostle rely on physical justifications such as miraculous signs to 

appease those demanding empirical proof. Like Badiou’s Paul, the apostle cannot “prove” he has 

authority any more than he can “prove” he was called because verification lies precisely in its 

declaration by the subject. In other words, apostles know differently. In Kierkegaard’s words, the 

apostle “has no other proof than his own statement, and at the most his willingness to suffer 

anything for the sake of that statement11.” Thus the force of authority that grounds the apostle’s 

authority, like Badiou’s militant, is an anti-philosophy that cannot be fathomed by the things 

“that are12.” It is to nullify that which is by resting upon a power that cannot be judged by the 

standards of the world. Finally, because the authority given to man by God is unchanging and is 

not ultimately transitory between whoever occupies the seat of power (as it is in immanence), the 

authority is of a specific quality that can be understood through its indifference upon the part of 

the apostle. Like Badiou’s militant, the apostle is indifferent to the response of the message 

because its foundation rests upon the force of a command. And whereas genius seeks to be 

appreciated on aesthetic terms or on the profound intelligence of its rhetoric, commands are 

indifferent to the profundity of the command. Thus indifference to response becomes a 

qualitative way by which one might catch sight of an apostle.  

 Of course, in the eyes of what Kierkegaard calls immanence, or what Badiou calls “the 

state of things”, such a life does not and cannot make sense. Such an authority, acting as a 

sovereign, theo-political force overturning apple carts and disrupting status quos in light of an 

evental happening, can only appear as disjunctive. For the apostle, though, there is no choice but 

to live exception-ally in light of a divine message. Like Badiou’s militant, the apostle is seized by 

                                                        
11 Ibid., 83.  
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the event and seizes the new beginnings afforded by that event. And like Badiou’s militant, 

“true” subjectivity can only be a procedural movement forward into the real world with the 

message of the event.  

 Of course, it would be easy to compare the common ground shared by Badiou’s militant 

and Kierkegaard’s apostle and call it a paper. Though they share key tendencies, the two are not 

identical. Because of time restraints, I will briefly mention here that a more thorough 

comparative analysis ought to discuss the ways in which Badiou and Kierkegaard differ 

methodologically. After all, Kierkegaard was writing on the nature of spiritual authority and how 

it “works” within a specifically Christian discourse when he wrote about his apostle figure. And 

as it concerns the militant, Badiou’s mathematical ontology is concerned with a systematics of 

subtraction, or alternatively, the pure multiple remainder of being that makes up the “there is” 

underlying everything that “is there13.” It is wholly transcendental while Kierkegaard operates 

within a framework of transcendence. This being said, the intentions of this paper have been for 

the purposes of theory, subjectivity, and exception. I would like to conclude the paper by 

theorizing a subjective figure that is an amalgamation of the two thinkers. This is the figure of 

the Militant-Apostle, who works as a frame through which we formulate questions about 

subjectivity in the contemporary moment, and specifically, how subjectivity can speaks truth to 

power.  

 The confrontation between truth and power is not a new story, but it is one that has 

potency within our contemporary milieu. Each day we read about the crisis of liberal democracy 

in the West, the growing socio-economic disparity between the “haves” and the “have-nots”, and 

the fight for justice against oppressive state violence. We do so, furthermore, through 

                                                                                                                                                                                   
12 Again, see 1 Cor. 1:28.  
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increasingly tapered networks of technology that are owned and distributed by a diminutive 

number of powerful global conglomerates. Power, as “a network of influence and leverage that 

may be channeled though the state apparatus or…through the private sector14”, generally 

establish truths that reach “official” status, and upon which there is general consensus among 

parties that matter (such as the State, the church, corporate structures, etcetera). There is thus a 

dialectic founded between the truth of established power, that is by necessity “always seeking out 

versions of truth that are compatible with present power arrangements15,” and the counter-truths 

proposed by those seeking to subvert such powers. In other words, counter-truths confront and 

problematize the truths of the established order.  

 As we know, power is always effectuated: it is never a potentiality but always an act. As 

we have gleaned from Badiou and Kierkegaard, the Militant-Apostle is a subjective marker of 

force, specifically the force of a sovereign who forces exceptionalities. In light of a truth-event, 

the Militant-Apostle acts an “incarnated infinity” or as one who embodies “the historical 

irruption of the force of exception” and the “impulse to universality.16” If what is needed is a 

subjective singularity that departs from “the state of things” in the social, political, economic, 

and technoscientific realms; if we are need of a symbolic figure that possesses a semiotic content 

that is not already amenable to the marketable territorializations of the logic of Capital; then 

perhaps the figure of the Militant-Apostle could act as a creative, symbolic figure who disrupts 

these dominant structures by claiming fidelity to the exception of evental singularity, who works 

with an anti-philosophy that confounds the rationality of established power, and who seizes the 

                                                                                                                                                                                   
13 See Alain Badiou, Mathematics of the Transcendental, trans. A J. Bartlett (London: Bloomsbury, 2014), 4. 
14 Walter Brueggemann, Truth Speaks to Power: The Countercultural Nature of Scripture (Louisville, Kentucky: 
Westminster John Knox Press, 2013), 2. 
15 Ibid., 4.  
16 Carl A. Raschke, Force of God: Political Theology and the Crisis of Liberal Democracy, Insurrections: Critical 
Studies in Religion, Politics, and Culture (New York: Columbia University Press, 2015), 156. 
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new beginnings afforded by the event through a faithful and persistent wrestling for impossible 

possibilities.  
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